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EXISTENCE SCAPES:
WHAT IS IT POSSIBLE TO THINK AND DO?

« HUMANS RECEIVE A STREAM OF SENSATIONS

* SENSATIONS ARE INTERPRETED THROUGH BOTH
PHYSIOLOGICAL AND COGNITIVE PROCESSES

« CONSTRUCTIONS OF MEANING — AND THE BASIS OF MUCH
BEHAVIOR — ARISE THROUGH MEDIATED PROCESSES THAT RELY
ON CONCEPTS AND UNDERSTANDINGS THAT ARE LEARNED AND
ARE THE BASIS FOR CREATIVE ENGAGEMENTS — BOTH SOCIAL
AND ENVIRONMENTAL

* EXISTENCE SCAPES COMPRISE THE REALM OF POSSIBLE
UNDERSTANDINGS, BEHAVIORS AND CREATIVE RESPONSES
%}II{\I/EII(\ZII?LSE%T OF CORE COSMOLOGICAL AND ONTOLOGICAL

« EXISTENCE SCAPES BECOME EMBODIED HABITUS SHARED WITH
OTHER MEMBERS OF A CULTURAL GROUP




NORTHWEST COAST
CULTURE AREA

« DEFINING CULTURAL TRAITS

« MARITIME/RIVERINE ORIENTATION

e SALMON — MAJOR SUBSISTENCE RESOURCE
« WOODWORKING — COMMUNAL HOUSES
UNILINEAL DESCENT GROUPS
STRATIFICATION

HIGHLY DEVELOPED PROPERTY RIGHTS
POTLATCH CEREMONIALISM

DISTINCTIVE ART

SALMON AS PEOPLE ASSOCIATED WITH
RITUAL BEHAVIOR




NORTHWEST COAST CULTURAL STAGES:
A BASIC SYSTEM OF PERIODS

EARLY: 12,000 TO 6,000 = OCCUPATION AND LIMITED DEVELOPMENT, FLUCTUATING
LAND/SEA INTERFACE, NO PERMANENT VILLAGES BUT MARITIME ADAPTATION WITH
LONG-DISTANCE TRADE IS FOUND

MIDDLE/TRANSITIONAL/DEVELOPMENTAL: 6,000 TO 4,000 — STABILIZATION OF
LAND/SEA INTERFACE, EMERGENCE OF CULTURAL TRAITS AND PATTERNS ASSOCIATED

WITH WOOD WORKING

PACIFIC/DEVELOPED/LATE: 4,000 TO CONTACT - DEVELOPMENT OF CULTURAL
COMPLEXITY — MASS SALMON HARVESTING IN ESTUARIES 4,000 BCE, LARGE WOOD
HOUSES, 2500 BCE, FORT SITES , 1500 BCE; TIDAL PULSE FISHING, 1000 BCE

TLINGIT PRESENCE:
LANGUAGE - 6,000 YEARS, SEPARATION FROM PROTO-DENE

THORNE BAY SPRUCE ROOT BASKET - 5,600 BCE




SALMON AS PEOPLE:
NORTHWEST COAST WIDE

SALMON AS PEOPLE COMPLEX:

BASIC MYTHIC CHARTER
FIRST SALMON CEREMONY
WELCOMING

RITUAL HANDLING

RITUAL PROCESSING AND
CONSUMPTION

RETURN OF BONES TO WATER

SOURCE: GUNTHER 1925, 1928

Map Key by Animal Hunted

Group A: Polar Bear-
Greenland Eskimo Subtype

Group B: Polar Bear- :
Nunavut & Nunavik Eskimo Subtype = *

Group F: Caribou- )
Interior BC, Yukon Territory, and
Southcentral Alaska Indian Subtype

Group G: Moose-
Interior Alaska Indian Subtype

Group H: Buffalo- _
Great Basin & Plains Indian Subtype

Map 1. Regional oicotypes of “The Blind Man and the Loon” with hypothetical diffusion

roules.




AN EXISTENCE SCAPE OF WILLFUL
INTERDEPENDENT BEINGS

 RELATIONAL COSMOLOGY AND ONTOLOGY
RAVEN STORIES — TRANSFORMATION

 RELATIONAL EPISTEMOLOGY
ACQUISTION OF KNOWLEDGE FROM INTERACTION — CAREFUL ATTENTIVENESS

« RELATIONAL PHENOMENOLOGY
INTERACTIVE ENGAGEMENT — EXPERIENTIAL ACUITY — REFLECTION AND REFLEXIVITY

« RELATIONAL SUSTAINABILITY
INTERDEPENDENT NECESSITY — APPROPRIATE ACTION BY ALL REQUIRED




KEY THEMES AND CONCEPTS OF THE
TLINGIT EXISTENCE SCAPE

COSMOLOGY — TLINGIT UNDERSTANDINGS OF THE NATURE OF EXISTENCE:
ENTITIES, PROCESSES, INTERACTIONS, TIME AND SPACE

COSMOLOGICAL CYCLING — LIVING SPIRITS (ENTITIES) CYCLE BETWEEN
DOMAINS OF LIFE AND DEATH SUBJECT TO APPROPRIATE TREATMENT

CONNECTIONS — BETWEEN DOMAINS OF EXISTENCE AND SPIRITUAL FORMS
IN DOMAIN OF LIFE AND NOT LIFE (DEATH — BUT SPIRITUAL CONTINUITY)

INTERDEPENDENCE - NOT ONLY CONNECTED BUT MUTUALLY DEPENDENT
FOR EXISTENCE ON BEHAVIOR OF OTHER ENTITIES

RELATIONS — INTERACTION IS FOUNDATIONAL AND UNAVOIDABLE,
RESPECTFUL ENGAGEMENT IS ESSENTIAL FOR EXISTENCE - BALANCE

OBLIGATIONS — WHAT ENTITIES MUST DO TO ALLOW EXISTENCE TO
CONTINUE; HOW RESPECT IS DEMONSTRATED AND RITUALS CONDUCTED

TLINGIT BELIEFS, BEHAVIORS AND RITUAL PRACTICES ARE BUILT ON THESE
BASIC PRINCIPLES — RELATIONAL SUSTAINABILITY
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TLINGIT DEEP TIME

Human
Brown Bear P o bl
Black Bear § D S S 1 e
il T Sea Levels
Garibou ————m—m—m—m—m—-vm@
RingedSeal - & 88

Marmot S @ TL[NG]T

. Sprucs ang A o ¥ %
Vegetation . 8 o « Tundra : ? 7 Tundra— Willow - Alder - Birch — 7

Hemiock Forest F LOOD ?

_ eSO MODERN SEA LEVEL

4100

s

-400

PRESENT 10,000 20,000 30,000 40,000 50,000 70,000
years B.P. years B.P. vears B.P. years B.P. years B.P, years B.P. years B.E.

| :
= CSRRORECSISRRIEE | | RIBRSS R SCME | PRRS

WISCONSIN GLACIAL STAGE ——Mmmm™————>



HAA AANI:
YEILS (RAVEN) CREATION

RAVEN — TRICKSTER/TRANSFORMER

 OBTAINED AND RELEASED SUN, MOON AND STARS -
RESULTED IN INABILITY FOR ANIMALS, FISH TO REMOVE
SKINS AND APPEAR AS PERSONS

« OBTAINED FRESHWATER FOR ALL BEINGS FROM
DEIKEENOOW (FAR OUT FORT)

« HAULED IN TANK FROM OCEAN WHICH HELD FISH AND
RELEASED THEM ALL SO BECAME AVAILABLE

 TRICKED KING SALMON INTO JUMPING ONTO BEACH
NEAR L'TUA (LITUYA) BAY

« CONVINCED OWL TO GET FIRE FROM THE “FIREBALL’ IN
THE OCEAN

 TRICKED OLD WOMAN INTO CREATING TIDE




SHAANDA (FISH EGG ISLAND)-
ORIGINAL LOCATION OF PETROGLYPH




YEILS LESSONS

e MOVEMENT BETWEEN DOMAINS OF EXISTENCE OCCURS
* MOVEMENT BETWEEN FORMS OF EXISTENCE OCCURS
 IMPLICIT MESSAGE — THINGS MAY NOT BE AS THEY APPEAR

 IMPLICIT MESSAGE — THERE MAYBE DEEPER MEANINGS
THAN ARE APPARENT

 IMPLICIT MESSAGE — BE OBSERVANT, ATTENTIVE, OPEN TO
NEW KNOWLEDGE

 IMPLICT MESSAGE — UNBRIDLED EXPRESSION OF DESIRE
CAN BE A PROBLEM

« IMPLICIT MESSAGES MADE EXPLICIT BY TLINGIT IN
STORIES AND FORMAL INSTRUCTION




SALMON BOY — TLINGIT MYTHIC CHARTER

o AAKWATATSEN — “ALIVE IN THE EDDY"
 ESTABLISHES SPECIFICS OF RELATIONSHIP WITH SALMON
« BOY DISRESPECTS ‘MOLDY” DRIED SALMON STRIP

 RUNS FROM HOUSE AND FALLS IN WATER WHILE WEARING COPPER NECKLACE —
SAVED BY SALMON PEOPLE

« TAKEN BY THEM TO THEIR HOME OFFSHORE

e HERE HE SEES THEY ARE PEOPLE WHEN TAKE OFF SKINS (AS ESTABLISHED BY YEIL'S
TRANSFORMATIONS)

« TAUGHT HOW TO TREAT THEM RESPECTFULLY BY SALMON CHIEF

 AFTER A YEAR TRAVEL BACK TO HOME STREAM IN CANOE — BOY TOLD TO STAND
UP/JUMPS OUT OF WATER AND SEES MOTHER AND FATHER

* GIVES SELF TO FATHER — MOTHER CUTS GILLS AND DISCOVERS COPPER NECKLACE

. %gKB%F\I{AMAN WHAT TO DO — SALMON PUT UP OVER NIGHT AND TRANSFORMS BACK

« TEACHES PEOPLE WHAT HE HAS LEARNED FROM SALMON PEOPLE

« TLINGIT ELDERS OVER 60 ALL PROVIDED THIS STORY IN RESPONSE TO THE
QUERY - WHAT WERE YOU TAUGHT ABOUT SALMON AS A CHILD?




LINGIT RELATIONAL COSMOLOGY:

AAKW' TAATSEEN MYTHIC CHARTER

TLINGIT YOUTH
SAVED FROM
DROWNING BY
SALMON PEOPLE

SOURCE: PECK,
TIDES PEOPLE,
1975

HEAD OF

8| SALMON PEOPLE

TEACHES TLINGIT
YOUTH CORRECT
BEHAVIOR




RELATIONAL COSMOLOGY AND ONTOLOGY IN TLINGIT
EXISTENCE SCAPE:
AAKW TAATSEEN MYTHIC CHARTER

« THREE CORE PRINCIPLES
* COSMOLOGICAL CYCLING - RETURN

* NON-HUMAN BEING HAS AN ESSENTIAL

SPIRIT OR “PERSON” THAT IS THE SAME AS
HUMAN

* AY WUNEI (RESPECT)—- EXISTENCE DEPENDS
ON RECIPROCAL RESPECTFUL RELATIONS

* RITUAL RELATIONS — INCLUDING RETURN OF
SALMON BONES TO WATER ARE CRITICAL

Ly




RESPECT:

TLINGIT CONCEPT AND PRACTICES
DERIVED FROM MYTHIC CHARTER

e MYTHIC CHARTER — “RESPECT” IS CRUCIAL,
DISRESPECT IS PRECIPITATING EVENT IN MYTH

* SALMON - ARE PEOPLE AND ARE TO BE UNDERSTOOD
AS PEOPLE

 SENTIENT
 ATTENTIVE

* DIGNITY
 VOLITIONAL
- POWER
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Presentation Notes
Presence

Salmon numbers are known to fluctuate enormously and pretty much unpredictably.   This is especially true of the pink and dog salmon species that are most abundant in southeast Alaska.  It is also apparent that salmon are vulnerable to destructive impacts in a variety of ways.  Given this vulnerability and volatility, the question arises, how can we account for the presence and abundance of salmon as described in the historical accounts?

The answer to this question lies in part in the fact that Tlingit relationships with salmon were designed for “relational sustainability”  (Langdon 2003) around the following concepts and practices:

Salmon boy mythic charter of behavior specifying how to treat salmon with “respect”;
Property rights systems, established and respected allocating streams and fishing sites to clans and
   houses;
Appropriate technology – tidal pulse fishing that allowed salmon to reach their spawning grounds
   without impediment;
Knowledgeable, responsible leadership – stream trustees who determined techniques, timing, location
   and quantities of salmon take;
Selective harvests whereby primarily males were taken.



RESPECT:

DEMONSTRATING RESPECT

 ACKNOWLEDGEMENT AND AFFIRMATION —
JOE HOTCH, TLINGIT ELDER: “... WHEN
THEY RE JUMPING, WE ARE SUPPOSED TO SAY
'EY HO’; YOU SEE A FISH JUMP, ‘'EY HO'
[THEN] THEY KNOW THEY RE BEING
APPRECIATED SO THEY KEEP JUMPING. AND I
GUESS OUR PEOPLE SAY IT SO THEY CAN
KNOW WHICH WAY IT'S GOING. JUST KEEP
SAYING ‘EY HO’, AND THAT'S THE WAY THEY

WANT TO BE TALKED TO; THE FISH WANT TO
BE APPRECIATED.”

* SOURCE — THORNTON 2012:50
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Salmon numbers are known to fluctuate enormously and pretty much unpredictably.   This is especially true of the pink and dog salmon species that are most abundant in southeast Alaska.  It is also apparent that salmon are vulnerable to destructive impacts in a variety of ways.  Given this vulnerability and volatility, the question arises, how can we account for the presence and abundance of salmon as described in the historical accounts?

The answer to this question lies in part in the fact that Tlingit relationships with salmon were designed for “relational sustainability”  (Langdon 2003) around the following concepts and practices:

Salmon boy mythic charter of behavior specifying how to treat salmon with “respect”;
Property rights systems, established and respected allocating streams and fishing sites to clans and
   houses;
Appropriate technology – tidal pulse fishing that allowed salmon to reach their spawning grounds
   without impediment;
Knowledgeable, responsible leadership – stream trustees who determined techniques, timing, location
   and quantities of salmon take;
Selective harvests whereby primarily males were taken.
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GIFT OF BEAUTY:
CARVED STAKE LOCATED ON INTERTIDAL
SALMON WEIR - ABOVE WATER,
SEE BELOW FOR POSITIONING
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Presentation Notes
Salmon Boy Mythic Charter

During the Tlingit elder interviews conducted this past summer, often the salmon boy story was told in response to the question, what were you taught by your parents and relatives about salmon?  This is a well-known story, known in some form or other throughout the Tlingit region.

The story is about a young boy who is hungry and asks his mother for some food.  She directs him to the remaining small amount of dried fish.  The piece he gets has mold on it and he throws in down in disgust.  He is reprimanded by his mother for his behavior.   He leaves the house, wearing a copper necklace, and goes down to the beach.  He falls into the water but is saved from drowning by the salmon people who take him to live with them in their village at the bottom of the ocean.  There the boy sees that salmon are people and is taught many things about how to treat salmon by the salmon chief.  Finally, the salmon chief tells the salmon people to get in their canoes as it is time to return to their streams.  As they approaching the stream, the chief tells salmon boy to stand up in the canoe to see where they are.  He stands up but in actuality, because he was a salmon, he was jumping out of the water.  He noticed his parents on the bank at their fish camp.  Salmon boy proceeded up the estuary to where his mother was processing other salmon.  She noticed the beautiful fish presenting itself to her and told her husband to come and catch it.  So he speared Salmon Boy and handed him to his wife.  She began to cut the head off at the gills but then noticed the copper necklace.  She recalled that this was what her son had been wearing when he disappeared and called her husband.  Then they asked a shaman what should they do?  He told them to lay the salmon on a plank and place it high up in the house overnight.  This they did.  The next morning,  Salmon Boy came down and greeted his parents who were amazed and overjoyed to see him.  They asked what had happened to him and so he told them of his experiences and what he had been taught.  He then taught the other humans how to respect salmon and how to place the bones all in the fire so the salmon could be regenerated.  He became a powerful shaman.

From this mythic charter, Tlingit learn a number of concepts about salmon – that they are persons like themselves, that they feel and make choices, that they attend to human action and communication, that they require respectful treatment and that they will not return if they are not treated with respect.

These concepts are in turn translated into a number of principles on how salmon should be treated.  They are to handled with care when caught and not thrown or tossed around.  They are to be killed by striking a blow to the top of their head while the head is facing upstream toward the spawning grounds.  This is to allow the spirit to ascend to the spawning bed with its fellow travelers.  Tlingit are to take only what is needed and are taught to utilize all parts of the fish with no wastage.  Salmon are never to be spoken about badly nor are they to be played with.  Finally, in giving themselves to people, salmon are also to be shared with others.


AAKW TAATSEEN MYTHIC CHARTER:
BASIS FOR ENGAGEMENT

CONCEPTS
SALMON AS PERSONS
SENTIENT, VOLITIONAL

» ATTENTIVE TO HUMAN

ACTS

DIGNIFIED - REQUIRE
RESPECT

RETURN DEPENDS ON
RESPECT AND RITUAL

BEHAVIORS
HANDLE WITH CARE

KILL SO SPIRIT CAN
TRAVEL TO SPAWNING
GROUNDS

» TAKE ONLY WHAT IS

NEEDED

UTILIZE ALL — NO WASTE
NEVER SPEAK BADLY

DO NOT PLAY WITH FISH
SHARE WITH OTHERS
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Salmon Boy Mythic Charter

During the Tlingit elder interviews conducted this past summer, often the salmon boy story was told in response to the question, what were you taught by your parents and relatives about salmon?  This is a well-known story, known in some form or other throughout the Tlingit region.

The story is about a young boy who is hungry and asks his mother for some food.  She directs him to the remaining small amount of dried fish.  The piece he gets has mold on it and he throws in down in disgust.  He is reprimanded by his mother for his behavior.   He leaves the house, wearing a copper necklace, and goes down to the beach.  He falls into the water but is saved from drowning by the salmon people who take him to live with them in their village at the bottom of the ocean.  There the boy sees that salmon are people and is taught many things about how to treat salmon by the salmon chief.  Finally, the salmon chief tells the salmon people to get in their canoes as it is time to return to their streams.  As they approaching the stream, the chief tells salmon boy to stand up in the canoe to see where they are.  He stands up but in actuality, because he was a salmon, he was jumping out of the water.  He noticed his parents on the bank at their fish camp.  Salmon boy proceeded up the estuary to where his mother was processing other salmon.  She noticed the beautiful fish presenting itself to her and told her husband to come and catch it.  So he speared Salmon Boy and handed him to his wife.  She began to cut the head off at the gills but then noticed the copper necklace.  She recalled that this was what her son had been wearing when he disappeared and called her husband.  Then they asked a shaman what should they do?  He told them to lay the salmon on a plank and place it high up in the house overnight.  This they did.  The next morning,  Salmon Boy came down and greeted his parents who were amazed and overjoyed to see him.  They asked what had happened to him and so he told them of his experiences and what he had been taught.  He then taught the other humans how to respect salmon and how to place the bones all in the fire so the salmon could be regenerated.  He became a powerful shaman.

From this mythic charter, Tlingit learn a number of concepts about salmon – that they are persons like themselves, that they feel and make choices, that they attend to human action and communication, that they require respectful treatment and that they will not return if they are not treated with respect.

These concepts are in turn translated into a number of principles on how salmon should be treated.  They are to handled with care when caught and not thrown or tossed around.  They are to be killed by striking a blow to the top of their head while the head is facing upstream toward the spawning grounds.  This is to allow the spirit to ascend to the spawning bed with its fellow travelers.  Tlingit are to take only what is needed and are taught to utilize all parts of the fish with no wastage.  Salmon are never to be spoken about badly nor are they to be played with.  Finally, in giving themselves to people, salmon are also to be shared with others.


AAKW' TAATSEEN MYTHIC CHARTER:
RITUAL ACTION FOR RETURN

- HEINYA TLINGIT REPORTED GOING TO STREAM MOUTH IN
REGALIA TO SING AND GREET SALMON WHEN THEY FIRST
ARRIVED - JUST AS THEY MET INVITED GUESTS TO POTLATCH

* IN KLAWOCK, A FIRST SALMON FEAST AND RITUAL WERE HELD
UPON THE ARRIVAL OF THE SOCKEYE

« ENTIRE COMMUNITY INVITED AND THE HOST CLAN
HARVESTED FISH, ROASTED THEM IN PIT AND FED EVERYBODY

« CLAN LEADER COLLECTED SALMON BONES AFTER
CONSUMPTION AND RETURNED THEM TO THE ESTUARY
WHERE THE STREAM FLOWED OUT

« HE SANG TO THEM TO TRAVEL SAFELY TO THEIR HOMES AND
RETURN AS THE BONES DRIFTED DOWN

 THESE ARE THE RITUALLY PRESCRIBED ACTIONS TO INSURE
THE REBIRTH OF THE SALMON AND HOPEFULLY THEIR RETURN
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During the Tlingit elder interviews conducted this past summer, often the salmon boy story was told in response to the question, what were you taught by your parents and relatives about salmon?  This is a well-known story, known in some form or other throughout the Tlingit region.

The story is about a young boy who is hungry and asks his mother for some food.  She directs him to the remaining small amount of dried fish.  The piece he gets has mold on it and he throws in down in disgust.  He is reprimanded by his mother for his behavior.   He leaves the house, wearing a copper necklace, and goes down to the beach.  He falls into the water but is saved from drowning by the salmon people who take him to live with them in their village at the bottom of the ocean.  There the boy sees that salmon are people and is taught many things about how to treat salmon by the salmon chief.  Finally, the salmon chief tells the salmon people to get in their canoes as it is time to return to their streams.  As they approaching the stream, the chief tells salmon boy to stand up in the canoe to see where they are.  He stands up but in actuality, because he was a salmon, he was jumping out of the water.  He noticed his parents on the bank at their fish camp.  Salmon boy proceeded up the estuary to where his mother was processing other salmon.  She noticed the beautiful fish presenting itself to her and told her husband to come and catch it.  So he speared Salmon Boy and handed him to his wife.  She began to cut the head off at the gills but then noticed the copper necklace.  She recalled that this was what her son had been wearing when he disappeared and called her husband.  Then they asked a shaman what should they do?  He told them to lay the salmon on a plank and place it high up in the house overnight.  This they did.  The next morning,  Salmon Boy came down and greeted his parents who were amazed and overjoyed to see him.  They asked what had happened to him and so he told them of his experiences and what he had been taught.  He then taught the other humans how to respect salmon and how to place the bones all in the fire so the salmon could be regenerated.  He became a powerful shaman.

From this mythic charter, Tlingit learn a number of concepts about salmon – that they are persons like themselves, that they feel and make choices, that they attend to human action and communication, that they require respectful treatment and that they will not return if they are not treated with respect.

These concepts are in turn translated into a number of principles on how salmon should be treated.  They are to handled with care when caught and not thrown or tossed around.  They are to be killed by striking a blow to the top of their head while the head is facing upstream toward the spawning grounds.  This is to allow the spirit to ascend to the spawning bed with its fellow travelers.  Tlingit are to take only what is needed and are taught to utilize all parts of the fish with no wastage.  Salmon are never to be spoken about badly nor are they to be played with.  Finally, in giving themselves to people, salmon are also to be shared with others.


ABDUCTIVE REASONING:
CREATING THE TLINGIT EXISTENCE SCAPE

 DIFFERS FROM DEDUCTION AND INDUCTION

* [S THE FORM OF EVERYDAY EMBODIED KNOWLEDGE
CREATION

« MAKES COMPARISONS OF ELEMENTS AND WHEN
DETERMINES SIMILAR, MAKES FURTHER INFERENCES FOR
ACTION.

« THUS IF SALMON ARE PEOPLE — WE TREAT THEM AS WE
TREAT PEOPLE WE VALUE SO THAT THEY WILL RETURN AS
OUR RELATIVES RETURN

« TREATMENT OF VALUED HUMAN OTHERS BECOMES
INFERENTIAL BASIS FOR TREATMENT TOWARD SALMON




ABDUCTIVE REASONING:
CREATING THE TLINGIT EXISTENCE SCAPE

« “IT IS THE ONLY LOGICAL OPERATION WHICH INTRODUCES ANY NEW IDEA; FOR
INDUCTION DOES NOTHING BUT DETERMINE A VALUE, AND DEDUCTION MERELY
EVOLVES THE NECESSARY CONSEQUENCES OF A PURE HYPOTHESIS. DEDUCTION
PROVES THAT SOMETHING MUST BE; INDUCTION SHOWS THAT SOMETHING
ACTUALLY IS OPERATIVE; ABDUCTION MERELY SUGGESTS THAT SOMETHING MAY
BE.. CHARLES PEIRCE

 TLINGIT BELIEF IS MORE THAN SUGGESTION — FOUNDATION OF CERTAINTY IS MYTHIC
CHARTER PRODUCES CONTINUOUS EXAMINATION IN LIGHT OF EMBODIED EMOTIONS
AND EXTENSION OF THOSE TO SALMON.

« "ABDUCTION MAY THUS BE CONCEIVED OF AS A PRINCIPLE THAT ALLOWS US TO
RECONSTRUCT HOW CONCEPTUAL ORDER IS ACHIEVED THROUGH THE
IMPOSITION OF A HYPOTHESIS (IN THE FORM OF A MINIMAL THEORY, AN IDEA, A
RULE OR A ... HYPOTHESIS) = WHICH INAUGURATES CONSTRUCTIVIST THINKING.
HERE | CAN ONLY HINT AT THE GREAT VARIABILITY OF THIS SCHEMA; IT ENABLES
US TO BRIDGE THE TRADITIONAL GAP BETWEEN THE ARTS AND THE SCIENCES
BECAUSE IT CAN BE USED AS A MODEL BOTH OF EXPLANATION AND OF
UNDERSTANDING.” RUDOLF FISCHER




ABDUCTIVE REASONING:
CREATING THE TLINGIT EXISTENCE SCAPE

 ENGAGEMENTS WITH SALMON ARE BASED ON VARIOUS EXPLORATIONS OF
WHAT RESPECTFUL BEHAVIOR AND THOUGHT CONSISTS OF:

« 1) KNOWLEDGE AND EMOTION OF HOW OTHER VALUED HUMANS ARE
TREATED — THE KOO'EX

« 2) CONSIDERATION OF OWN EMOTION AND PROJECTION

« 3) ATTENTION TO IXT (SHAMAN) TEACHING

* 4) ATTENDING TO BEHAVIOR OF SALMON AND INTERPRETATION OF IT

e 5) REFLEXIVITY — EXAMINING OWN BEHAVIOR IN REGARD TO SALMON

« CONTINUOUS ITERATION ITERATION AND ADJUSTMENT BASED ON
VARIATIONS ON THESE PRINCIPLES




SALMON BOY
STORY SUPPLIES
ADDITIONAL
INFORMATION
BEYOND
CHARTER —

SITKA VERSION
DEPICTED HERE
I NOAAIBI N
INFORMATION
ON LOCAL
ENVIORNMENT
[.E.
EMBEDDED
KNOWLEDGE
REDUNDANCY

SOURCE: THORNTON 2012
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INTERTIDAL WEIRS AND TRAPS FOR
HARVESTING SALMON

* ARCHEOLOGICAL RESEARCH ON PRE-CONTACT INTERTIDAL
FISHING STRUCTURES — WEST COAST OF PRINCE OF WALES
ARCHIPELAGO

 FOUND IN ESTUARINE AREAS OF MOST STREAMS AND
ALONG SHORELINE AT CERTAIN LOCATIONS

 STONE STRUCTURES ON OUTER ISLANDS - ROCKY
INTERTIDAL AREAS

« WOOD STRUCTURES ON PRINCE OF WALES STREAMS —
MUDDY INTERTIDAL ZONES

« DATE TO 3500 BCE — INNOVATIONS EVIDENT OVERTIME
 EXAMPLES: LITTLE SALT LAKE, KLAWOCK RIVER




TUXHA AAH'W
(LITTLE SALT
LAKE):
AERIAL
PHOTO WITH
WOOD FISH
WEIR AND
TRAP SITE
LOCATIONS




TUXHA AAH W (LITTLE SALT LAKE):
KLAWOCK ELDERS AT SITE

TLINGIT ELDERS POINT
TO WOOD STAKES
ALIGNED IN LITTLE SALT
LAKE ESTUARY



Presenter
Presentation Notes
Buried wooden stakes form alignments of various kinds throughout this bay.  In several cases, portions of the
remnant stakes protrude from the surface making observation of the patterning easy.  Elsewhere it is not so easy.


LITTLE SALT

LAKE:
WOOD STAKE
REMNANTS
FLUSH WITH

SURFACE

BURIED
SECTION
CARVED INTO

POINT FOR
INSERTION



Presenter
Presentation Notes
In muddy and silty estuarine contexts, remnant wood stakes are often extremely difficult to identify.  When they are flush to the surface or immediately below the surface, it takes an experienced and sharp eye to detect them.  The stake indicated by the trowel is but one in the slide.  The yellow fucus that grow throughout the summer often attaches itself to the wood stakes where a slight protuberance of hard center extends above the rest of the stake surface.  This can be useful in identifying patterns in the later summer as we will see.


TUXHA AAH W (LITTLE

SALT LAKE):
ARCHEOLOGICAL

RESEARCH

WOOD STAKES BURIED IN
THE INTERTIDAL ESTUARY

MUD FORM A METER WIDE

WALL TERMED A PAVEMENT

CONSISTS OF

”n

PAVEMENT
OVER 1500 CARVED WOODEN

STAKES

U
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Presentation Notes
A major finding in Little Salt Lake was this “pavement” weir, nearly 100 meters in length, that intersects and crosses the estuary in close proximity to the present intersection of two streams that drain into the bay.  Each of the pink dots is a piece of survey tape that has been attached to the top of remnant wood stake now buried with a flat surface flush to the estuary floor.  There are three such “pavements” in Little Salt Lake that range from 1 to 2 meters in width.
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This slide demonstrates the three components that make up the main feature.  These consist of the pavement weir, shown in the previous slide, the triangular holding area in the mid-view of this slide, and the trap component, where the two parallel lines extend in the lower portion of the slide.
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An aerial photo from 1929 demonstrating the vicinity of Klawock community, lagoon, estuary and the river course that leads to Klawock Lake.  An older village site is found on the north shore of the estuary/river in the vicinity of the tidal falls.
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Klawock Lagoon

The southeast intertidal area of the Klawock lagoon is characterized by a large system of interlocking semi-circular forms.  Wooden stakes were found in several of these constructions and are thought to be the ancient basis for these traps.  Subsequent sedimentation and plant growth has camouflaged the ancient fishing structures but the original logic is identifiable in this recent aerial view shown above.

Also depicted is a wood-stake lined canal that connected two of the semi-circular traps that were linked to give the captured salmon greater movement while still be held at low tide.

This massively engineered system was in operation for at least 1,000 years before Europeans came to the area.


KLAWOCK LAGOON/ESTUARY:
INTERTIDAL FISH TRAP LOCATIONS
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SHAPED TRAPS

KLAWOCK ESTUARY:
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Located in the lower estuary and to the north of the main estuarine channel of the Klawock River is this
V structure.   The right arm is constructed to parallel the flow of the main stream channel.   The left arm is positioned at approximately 45 degrees and runs up nearly to the shoreline.
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Intertidal stone fish traps on San Fernando Island

San Fernando Island lies to the west of Klawock.  On it are located a number of intertidal stone fish traps, many of which are semi-circular in form.  Virtually all of the structures are located in the vicinity of the mid- tidal range.  This aerial photo depicts a bi-lobed type of stone fish trap with a rock stem separating the two sections of the structure.  There are numerous other stone remnants elsewhere in the intertidal zone indicating substantial utilization of this dog salmon stream in the past.


SAN CLEMENTE INTERTIDAL STONE FISH TRAPS - ON BEACH
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The bi-lobbed trap is common in this part of the region.   An elder described his experiences as a child of 7 to me several years ago.  He was brought to the site in 1929 by his grandparents.  At that time, the walls were approximately knee high to an adult he stated. The children’s job was to throw stones to insure that the salmon would stay in the area until the tide had fallen below the wall thereby trapping them.


Hinyaa Tlingit

San Clemente Stone Fish Traps

Theodore Roberts
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Semi-circular intertidal stone fish trap with gap on Lulu Island

Across the channel from the San Fernando Island traps discussed in the previous two slides is another intertidal semi-circular stone trap on Lulu Island.  This structure is closer to actual working condition than the others – the picture shows how the trap looks at half tide on the ebb stage.  Noteworthy is the clearly discernible gap in the stone wall in which a wooden basket-type trap was likely positioned to catch fish on their ebb movement away from the beach.
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A wide variety of intertidal stone fishing structures have been identified on the west coast of the Prince of Wales Archipelago.  Not all forms are depicted here.


TIDAL PULSE FISHING:
TIDAL STAGE OPERATION
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Tidal Pulse Fishing

Considering its operation on 4 stages of tide.

Incoming to half
Incoming half to high

Ebb to half 
Ebb from half to low


TIDAL PULSE FISHING: BASIC PRINCIPLES

*SEMI-CIRCULAR STONE WALLS BUILT AT MID-TIDAL
STAGE LEVEL - V STAKE TRAPS USE SAME PRINCIPLE

*STRUCTURES COMPLETELY COVERED AT HIGH TIDE
ALLOWING ASCENDING SALMON TO TRAVEL UPSTREAM

"WHERE STONE WEIRS CROSS ESTUARY, THEY DO NOT
OBSTRUCT SALMON MOVEMENT AT HIGH TIDE

'FISH CAPTURED BEHIND WALLS ONLY ON FALLING TIDE

*CATCH FISH FOR APPROXIMATELY 25% OF TIDAL RANGE
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Tidal Pulse Fishing: Basic Principles

The technologies described and depicted in the previous slides exhibit a set of characteristics that I have called tidal pulse fishing.  The basic principles and features of this system are as follows:

Semi-circular stone walls are built at mid-tidal levels in the estuarine levels of salmon streams such that the traps are open to the forest and the lowest point of the circular bulge is toward the ocean.  The wood stake semi-circular traps and the V-shape wood stake traps operate on the same principle.
The structures are completely covered at high tide, a design feature that allows ascending salmon to travel upstream without impediment.
Stone weirs that cross the estuary river flow also do so at mid-tidal level and therefore do not obstruct salmon movement upstream at high tide.
Salmon are captured behind the stone or wood structures only on the falling tide and only after half-tide.  They are free to come and go at any other time.
Tidal pulse fishing only captures salmon during approximately 25% of the tidal range.

As documented and practiced, tidal pulse fishing has associated with it stone and wood intertidal architectural features.  Human architectural and geological modifications in terrestrial environments are commonly referred to as landscaping, a term/concept that has gained intellectual currency in recent decades as means to identify the complex intersections between human social, cultural and material processes and terrestrial environments.  

An analogous situation can be seen at work in these estuarine and intertidal architectures that can be termed “beachscapes” and the activities referred to as “beachscaping”.   An important topic for continuing research is the extent, impact and outcome of “beachscaping” throughout southern southeast Alaska.
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It is important to return to Little Salt Lake to demonstrate that tidal pulse fishing is also clearly evident here as well.  In Middle B1 zone, on the west side of North Stream is another pavement feature.  This is also a pavement composed of stakes closely packed together.  This structure is dated to 900BP.  The semi-circular and chevron structures of the Lower C zone also operate on the tidal pulse principle – being designed to trap salmon on the ebb tide.

The semi-circular traps in this zone have left of a signature of what I have termed “pairs”.  A pair feature consists of two stakes positioned one to two inches apart.  A pair is separted from another pair by 6-10 feet.  It is these pairs that form this alignment.

Mrs. Clara Peratrovtich, a Hinyaa elder, said that her mother (actually grandmother) indicated that formerly people would wait in their canoes until the salmon had ascended above the pairs and then would come in behind them and unroll the “fences”, as she referred to the lattice walls, and place them between the two stakes.  The pairs thus acted as support braces for the fences.   

Through this technological innovation, Lingit harvesting became much less wood intensive, much less labor intensive and far more mobile in that the fences could be easily moved.  This represented a substantial improvement over the weirs built of tightly packed individual stakes.  

One might even compare this to the later technical innovation of the white cannery men who initially used pile-driven traps to capture traps but after the invention of the floating trap in 1907, quickly shifted to that technology.


SUMMARY

* PRIOR TO 1000BCE - INTERTIDAL WOOD STAKE WEIRS
FUNNELED SALMON TO HOLDING AREAS AND TRAPS IN
THE UPPER TIDAL RANGE

 MASS HARVESTING WAS PRIMARILY DONE ON
INCOMING TIDE

 BETWEEN 1500 AND 1000BCE A SHIFT OCCURRED TO
TIDAL PULSE FISHING

* MASS HARVESTING WAS DONE ON THE EBB IN THE MID
TIDAL RANGE AFTER 1000BCE
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Summary Argument

The evidence presented in this paper suggests that prior to 1000BP, mass harvesting of salmon by Lingit on the west coast of the Prince of Wales Archipelago



IMPLICATIONS

« WHAT CAUSED THE SHIFT?
 TIMING OF OCCURRENCE

« RISE IN HUMAN POPULATION NEED TO INCORPORATE
SMALLER LESS PRODUCTIVE SYSTEMS

« SEA MAMMAL COLLAPSE

« SALMON DROP IN PRIMARY STREAMS DUE TO
OVERHARVEST OR CLIMATE

« ACCUMULATION OF KNOWLEDGE AND APPLICATION OF
MYTHIC CHARTER — RECOGNITION OF NEED FOR
ESCAPEMENT OR FOR SALMON TO REACH THEIR HOMES
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Implications

There are a large number of unanswered questions and many more implications to be examined concerning the proposition advanced here today.

Perhaps the most important questions is why did the shift occur at this time?  Several possible scenarios present themselves.  
Timing of occurrence between 1500 and 1000BP corresponds with a very rapid rise in the number of sites in the region, perhaps in response to salmonid abundance accompanying the Medieval Warming period.  This claim gains support locally from the large number of sites in the area that cluster around 1000BP.
2) Maschner’s data from Kuiu Island indicate a near disappearance of sea mammal bones from sites from 1300 to
   1100BP and a concomitant increase in deer bones.  This may be an indicator of environmental shift or collapse.
   However, it might also be associated with the movement of new people into the area using the intertidal semi-circular
   stone technologies who were more familiar with terrestrial as opposed to marine mammal hunting.
3) Salmon numbers to primary streams may have declined, either due to shift or harvesting, precipitating incorporation of the lesser desirable pink and dog salmon in greater numbers into the subsistence base.
4) Finally, although I have chosen not to stress it in this publication, the shift to tidal pulse fishing indicates a comprehension of salmon ecology – and that salmon as persons must get to their homes in the streams in order for them to be able to reproduce and return.  This logic, deeply embedded in the Lingit salmon boy mythic charter, represents the practice of RELATIONAL SUSTAINABILITY, a philosophical logic of engagement that seeks to insure sustained relations with valued other persons, be they human on non-human.


IAY s £
A MULTIDIMENSIONAL RELATIONAL

CONCEPT WOVEN THROUGH TLINGIT
CULTURAL PRACTICE

* A DEEP POOL WHERE SALMON CONGREGATE
* A SITE INDEX FOR DETERMINING WHEN TO HARVEST

« DURING RETURN — A PLACE OF REST AND RECOVERY
FOR SALMON

A HARVESTING LOCATION
* A SPAWNING LOCATION
« A SITE OF MODIFICATION

* A LOCATION IN THE EXISTENCE SCAPE OF
PHILOSOPHICAL CONTEMPLATION AND REFLEXIVE
F’%I(C):I(’)LIIJENTER — FOR SALMON PEOPLE, FOR HUMAN

* "ALIVE IN THE EDDY"
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Presence

Salmon numbers are known to fluctuate enormously and pretty much unpredictably.   This is especially true of the pink and dog salmon species that are most abundant in southeast Alaska.  It is also apparent that salmon are vulnerable to destructive impacts in a variety of ways.  Given this vulnerability and volatility, the question arises, how can we account for the presence and abundance of salmon as described in the historical accounts?

The answer to this question lies in part in the fact that Tlingit relationships with salmon were designed for “relational sustainability”  (Langdon 2003) around the following concepts and practices:

Salmon boy mythic charter of behavior specifying how to treat salmon with “respect”;
Property rights systems, established and respected allocating streams and fishing sites to clans and
   houses;
Appropriate technology – tidal pulse fishing that allowed salmon to reach their spawning grounds
   without impediment;
Knowledgeable, responsible leadership – stream trustees who determined techniques, timing, location
   and quantities of salmon take;
Selective harvests whereby primarily males were taken.
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HUNA TLINGIT
GAFF HOOK IN
ACTION
CATCHING
SALMON

AN ISH IN NEVA
RIVER WHERE
COHO AND
SOCKEYE SALMON
CONGREGATE
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Principles of Instream Salmon Harvest

The gaff and spear require different arm and body motions in putting them to work.  With the gaff, the fishermen positions him/herself in a stable location by a pool where salmon are visible and accessible.  It can be in calm or running water but calm pools are pooled in order to enhance success and selectivity.  

The gaff is position slightly above and on the opposite side of the target fish with the hook facing down in the stream.  Gradually the pole is moved downstream until it is positioned in the water between the end of the head and the dorsal fin on the top of the fish.  When in place, the fishermen powerfully pulls the gaff toward the salmon, impaling the fish on the hook and pulling it to shallow water or shore in one swift motion.  The fish can be quickly slipped off the hook, as it is barbless, and the fisherman return to his task.  In most cases, another person with the fisherman will quickly dispatch the fish with a club blow to the top of the head.  

It is important that the blow be struck with the salmon’s head pointed upstream, the direction it was heading to spawn.  This allows the salmon’s spirit to continue to travel to the spawning grounds with the other fish.

The spear, by contrast, operates by a thrusting motion.  The spear is positioned in the water with the point aiming upwards.  A location below the backbone and between the head and dorsal fin is selected.  When the fish is in position, the fisherman thrusts the spear into the salmon.  When struck, the salmon is pulled in one motion to shore as well but on occasion might be lifted out of the water, where, impaled on the hook, it can be swung to shore to avoid rocks that might knock it off the hook.
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IMAGISTIC REDUNDANCY

* [SH IMAGES ARE FOUND IN VARIOUS LOCATIONS IN
TLINGIT OBJECTS KNOWN AS ART

« AESTHETIC QUALITY (BEAUTY) IS VALUED —
DEMONSTRATING IT TO OTHERS IS A GIFT

* GIFTS ARE TO BE RECIPROCATED — IMPLICIT OBLIGATION

 EXAMPLES — APPEARS ON STAFF IN U PENN MUSEUM AS
THREE NESTED OVOIDS

TOTEM POLE — CLAIM TO SARKAR STREAM AS CLAN CREST
 BLANKET — CLAIM TO CHILKOOT LAKE AREA
« HOUSE FRONT — CLAIM TO BASKET BAY AS IMAGE
« FINALLY — ISH'S HAVE NAMES, LIKE PEOPLE!




ISH IMAGE ON
KOOTEYA IN
KLAWOCK
TOTEM PARK:

POLE INDICATES
OWNERSHIP OF

MAJOR SOCKEYE
SALMON SYSTEM

BEAR IS A MAJOR
CREST OF THE CLAN

ISH DEPICTED AS
DISH WITH THREE
SALMON;, 1939
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LUK AK’ADI
NAXEIN:

SOCKEYE
CREST BLANKET

DEPICTION OF
ISH, CIRCLE
WITH SALMON
IN CENTER




LUK'AK'ADI NAXEIN:

SOCKEYE CREST
BLANKET WORN BY
CLAN LEADER

DANCES WITH IT ON
CEREMONIAL
OCCASIONS

BROUGHT OUT AND
STORY ASSOCIATED WITH
BLANKET TOLD ONLY AT
KOO’EX (POTLATCH)
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RELATIONAL PHILOSOPHY OF
ISH

COMMENTARY BY REVERED ELDER WALTER SOBOLEFF ON [SH
DURING TLINGIT TRADITIONAL SCHOLARS DISCUSSION:

There were those who were knowledgeable about all kinds of subjects.

This thing named ish - it was almost as if it were human and it was spoken to
in that way, this 1sh. This is how they valued this resource. It was as if their
life depended on it so they treated it with respect. Because they got their food
from this place is why they would speak to it. There was pride, there was
honor {given to the ish) so no one was to say anything foolish about it or to it.

If it was said that we could laugh at it, it was not so. We were told not to
talk to it in a foolish way but to respect it. This is what the white man calls
taboo. When you do this there is a discipline, a law that will correct you. It
will be like it falls on you; this is the way this is. All that is seen around us is
said to be alive around us is what it is called. The Lingit people have known
this to be true from time immemorial.”




RELATIONAL SUSTAINABILITY: THE PHILOSOPHICAL
BASIS FOR THE LOGIC OF ENGAGEMENT PRACTICED
BY TLINGIT

ALFRED NORTH WHITEHEAD

“...the true method of philosophical construction
is to frame a scheme of ideas, the best that one

can, and unflinchingly explore the interpretation

of experience in terms of that scheme.”

Alfred North Whitehead, Process and Reality:
An Essay in Cosmology, p. xiv, 1978

“You have to understand that we treat salmon
like we would like to be treated.”

Response by 82-year old Huna Tlingit elder
James Samuel Osborne to my query, “What
were you taught as a boy about salmon?”
August 2003
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Mr. James Samuel Osborne is a member of the Eagle moiety, Chookaneidi clan and resides in 
Hoonah, Alaska.


	Salmon People and Long-term Cultural Success on the Northwest Coast��Conceptual Innovation and major transitions in human societies�Santa Fe Institute – Jan. 6-9, 2014
	Existence scapes:                             what is it possible to think and do?  
	Northwest coast      Culture Area
	Northwest coast Cultural Stages:         A Basic System of Periods
	Salmon as people:                      Northwest coast wide
	An Existence Scape of Willful interdependent beings 
	KEY THEMES AND CONCEPTS of the Tlingit existence scape
	Yeil’s Transformations
	HAA AANI:�TLINGIT  DEEP TIME
	HAA AANI:�Yeil’s (Raven) Creation
	SHAANDA (Fish Egg Island):           Original location of petroglyph
	 YEIL’S LESSONS
	Salmon boy – Tlingit mythic Charter
	LINGIT RELATIONAL COSMOLOGY: Aakw’taatseen mythic charter
	RELATIONAL COSMOLOGY and ontology in tlingit EXISTENCE SCAPE: �Aakw’taatseen mythic charter
	RESPECT:�Tlingit concept and practices derived from mythic charter 
	RESPECT:�Demonstrating Respect 
	Salmon People Arriving!
	Gift of Beauty:�Carved stake located on intertidal salmon weir – above water,              see below for positioning
	Aakw’taatseen Mythic Charter:    Basis for ENGAGEMENT
	Aakw’taatseen Mythic Charter:               Ritual Action for Return
	Abductive Reasoning:                 creating the Tlingit Existence Scape
	Abductive Reasoning:                 creating the Tlingit Existence Scape
	Abductive Reasoning:                 creating the Tlingit Existence Scape
	Salmon Boy story supplies additional information beyond charter –��sitka version depicted here provides information on Local Enviornment�i.e. �embedded�Knowledge�redundancy��Source: thornton 2012
	Intertidal WEIRS AND Traps For harvesting salmon
	Tuxh’a aah’w�(Little Salt Lake):� Aerial photo with wood fish weir and trap site locations 
	Tuxh’a aah’w (Little Salt Lake): �Klawock Elders at Site
	Slide Number 29
	Tuxh’a aah’w (Little Salt Lake): Archeological Research
	Slide Number 31
	KLAWOCK – COMMUNITY, LAGOON, ESTUARY - 1929
	KLAWOCK�LAGOON:
	KLAWOCK LAGOON/ESTUARY:      INTERTIDAL FISH TRAP LOCATIONS
	KLAWOCK ESTUARY:� V-shaped traps
	PORTILLO CHANNEL:
	San Clemente Intertidal Stone Fish Traps – On Beach 
	  Explaining Tlingit Intertidal Fish Trap
	LULU ISLAND:
	EXAMPLES OF INTERTIDAL STONE FISHING STRUCTURES
	Tidal Pulse Fishing: �Tidal Stage Operation
	Tidal Pulse Fishing: Basic Principles
	Little Salt Lake: Estuarine Site of Intertidal wood Stake Weirs and traps��Tlingit R&D Center��Zone A – 2100BCE, small investments for instream harvest, tide not a factor��Zone B1 – 1450BCE, huge investment Fixed, Flood tide harvesting��Zone C – 900BCE, huge investment Fixed, ebb tide tidal pulse Harvest��Zone B2 and D – 500BCE, reduced Investment mobile,  ebb tide, tidal pulse�
	SUMMARY
	Implications
	ISH:�A multidimensional relational concept woven through Tlingit cultural practice  
	Slide Number 47
	Huna Tlingit gaff hook in action catching salmon 
	Slide Number 49
	Imagistic redundancy
	ISH IMAGE ON�KOOTEYA IN KLAWOCK�TOTEM PARK:��Pole indicates�ownership of �major Sockeye�Salmon System��Bear is a Major�Crest of the clan��Ish DEPICTED AS �DISH WITH THREE�SALMON, 1939
	��LUK’AK’ADI NAXEIN:��Sockeye      CREST BLANKET��DEPICTION OF ISH, CIRCLE WITH SALMON IN CENTER��
	��LUK’AK’ADI NAXEIN:��Sockeye  CREST BLANKET Worn By Clan Leader��Dances with it on Ceremonial Occasions��brought out and story associated with Blanket told only at�Koo’ex (potlatch)��
	Arch House of Basket Bay Decitan in �Angoon –��Ish at center of image�surrounded by sockeye�salmon heading to it
	Relational Philosophy of Ish
	  

